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My name is Ken Wilson, once again.  I’m the Senior Pastor at the Vineyard Church of Ann Arbor.  We’re located on Platt Road, between – here on Parkway and Washtenaw and we would be part of the, you know, basically the evangelical landscape; the non-denomination, though we are a newer denomination landscape.  Our church started in my living room a number of years ago and we grew since then and we planted a church in Milan and then started the Ann Arbor Vineyard.  We’ve been in Ann Arbor, actually since 2000-2001.  What I’d like to do is provide you with an orientation to the evangelical landscape.  I found when I met some of the top scientists at this retreat, there was – they didn’t know much at all about the evangelical landscape.  

Let me just do a quick little poll here.  How many of the scientists, with the exception of those teaching at Christian colleges, know someone in your immediate family or a close friend who is an evangelical?  Raise your hand.  So that’s 3 out of our 15 scientists.  Let me ask the evangelical leaders and pastors – how many of you know a scientist in your immediate family, or one of your close friends – now– you pastors of a church of a 1,000, that doesn’t count.  I know they’re all your friends if they contribute but, but no – a scientist, meaning someone with a graduate degree in one of the scientific disciplines.  Not an engineer, not a physician, but someone who makes their living doing science.  Okay, so we’re a little – we’re a little bit higher on that side but I think it still indicates that we are essentially isolated communities and so I wanna give an orientation to the evangelical landscape. I went on a retreat to the Arctic recently and met with a number of religious and business and other leaders and it was amazing to me how few people actually knew what an evangelical was.  So, I hope you know before we’re done here.
What I want to start with is a little quadrant that places evangelicalism within the broader American religious landscape and on the upper left part of the quadrant, we have the liturgical churches.  These are the churches for whom the right practice of the liturgy, the service on Sunday, is the central, identifying characteristic.  So this would include Roman Catholicism, Anglicanism – in the United States, called the Episcopal Church – many Lutheran churches and the Eastern Orthodox tradition would all be liturgical churches.  To the right, there on the upper side of the quadrant are the social justice churches.  These would include the peace churches, like the Quaker tradition.  Many of the United Methodists would be considered a social justice tradition and certainly within the African-American church community is a very strong influence from the social justice tradition.
On the lower part of the quadrant here, we have the evangelical and this would be the part that I would be most closely associated with, and evangelicals, generally speaking, would be comfortable with language like born again, would have a high view of the Bible as a sacred text.  Billy Graham would probably be the evangelical par excellence that would be the best known evangelical in America at this time.

And to the right there, is the renewalist quadrant.  It could also be labeled the Pentecostal or charismatic quadrant and the identifying characteristic of Pentecostalism would be an experience of the Holy Spirit and a high value on feeling and the – and God speaking today and praying for the sick and these sorts of things.  This is the fastest-growing form of Christianity around the world.

Now, looking at this quadrant, if we’ve added some corners to the graphic here – there they are – in each of these traditions, you would have what I would refer to as corner dwellers.  Meaning these would be people who would say that we have a corner on the truth.  You know, it’s our way or the highway and that’s the way it is and you’d have corner dwellers in each of the various quadrants.  One of the most important distinctions – but otherwise, there’s actually a growing – and in the last 50 years, especially – a growing cross-fertilization between these different movements, so you have evangelicals who are much more interested in social justice.  You would have people in the liturgical traditions, like Roman Catholicism, who were affected by Pentecostalism.  Ann Arbor was one of the centers of the Catholic charismatic renewal and is to this day where there was a lot of cross-pollinization so there’s a lot of mixing going on in the latter part of the 20th Century and into the 21s Century.  

One of the most important distinctions you can come away with if you’re from the scientific community and you’re not familiar with the religious community, is the distinction between fundamentalists and evangelical.  So there would be fundamentalists in both the evangelical and the Pentecostal, or renewalist, tradition.  And generally, it’s a continuum.  It’s not a clear, you know, bifurcated kind of categorization, but fundamentalists, generally, are more separatist in their approach to the surrounding cultures, surrounding culture – and the evangelical movement came out of fundamentalism precisely over the issue of engagement with the surrounding culture.  So, a quick shorthand would be that Jerry Falwell, the founder of the Moral Majority, who recently passed away, would be the classic fundamentalist, and Billy Graham would be a classic evangelical.  So actually around 1940 there was a separation between the two movements and the evangelical movement spawned Christianity Today and a number of other institutions and in seminaries and are distinct from fundamentalism, although again I say it’s a continuum.
And you would generally find that fundamentalists on the whole would be less sympathetic to issues like concern for the environment, involving science or climate change, than would evangelicals on that spectrum.  To understand evangelicalism, globally – and sometimes Pentecostal churches are referred to as evangelicals – in the African-American churches in the United States tend not to use the term evangelical, but the tenets of evangelicalism would be ascribed to by many of the African-American churches.  If you wanna to learn more about evangelicalism, worldwide, you’d read The Second Christiandom, by Phillip Jenkins who’s a Professor of Religion, I believe, at  Penn State University and he talks about the explosive growth of Christianity, mainly evangelical and Pentecostal forms around the world.  It used to be that the demographically typical evangelical was, you know, a white woman from the Bible Belt in the United States, and now the demographically typical evangelical or Pentecostal is a 23 year-old, single woman living in Nairobi.  There’s been such a growth in the two-thirds world of evangelicalism.
To read a sociological study of evangelicalism, it’s a little bit dated, I think in the late 90s, American Evangelicalism: Embattled and Thriving by Christian Smith from the University of North Carolina – he would say that on every sociological index, evangelicalism is the most vibrant form of religious faith in America.  Participation, voting, giving to the religious institution, giving beyond the religious institution, you to charitable giving, evangelicals to all those things, volunteer at a higher rate than any other religious tradition.  So he would call evangelicalism thriving in the United States from a sociological perspective.  About 23 percent of Americans would identify as evangelical and that term is fairly loose, it’s not connected to any one denomination or church drop sure, so it’s always a little fuzzy when you start talking about statistics, when it comes to evangelicalism.

I wanted to give you a little bit of orientation as to the reason behind what I would call a certain skepticism or suspicion, even, of environmental science that is more prominent in the evangelical community, then in other parts of the population in the United States.  He this is kind of back to the – a fellow used the term “world view” –  and you know, that’s a cultural, anthropological term, what’s the cultural anthropology of this tension that we’re all probably aware of.  You know, really this dates back to 1859, the release of The Origin of Species the 150th anniversary coming up in November, it was Darwin’s 200th birthday on February 12th, so a big day, a big year for Darwin in 2009 and The Origin of Species and challenged the prevailing orthodox Christian view at the time, at least in England, which pretty much ruled the world religiously at that time, that species were forever fixed.  That was the view – that God created each species individual and from the moment of their creation and appearance on earth, they never a adapted, they never changed and they were fixed, so that portions of the population of one species, you know, might be separated into two separate locations.  They might adapt to those different environments that they would never a doubt so much that they couldn’t cross breed.  So that was the standard view in 1859 and Darwin challenged that view with his understanding of nature’s selection method as part of the diversity of species in the known world.
What’s really interesting – and this is little known – is that the first evangelical response to Darwin was actually rather positive.  Asa Gray was the botanist at Harvard, very prominent, and he was of close friend of Darwin’s – and he’s probably responsible for promoting Darwin’s teaching at that time in the United States, more than anyone else – and he was very support- and he was a devout evangelical.  What’s really interesting is B.B. Warfield, who was the father of the Doctrine of Biblical Inerrancy.  This would be a view of Scripture that would be highly, you know, would be very popular in fundamentalist and in evangelical circles.  B.B. Warfield was a horse breeder and his father was, so when he saw what Darwin was saying, he said, “Oh, that makes perfect sense.” He wrote, “I do not think that there is any general statement in the Bible or any part of the account of creation – either as given in Genesis 1 and 2 or elsewhere alluded to – that need be opposed to evolution.”
And so the history of this issue is a lot more complex than you might get an impression from, just from the dynamics in 21st Century American understanding.  Of course, Thomas Huxley was also a very close associate of Charles Darwin and he took the opposite view, that his findings were antithetical to faith and Huxley was known as Darwin’s Bulldog, and he was very concerned for the, kind of the oppressive power as he understood it of the Church of England, and so he was very interested in undermining that power through the work of Darwin.  So, he kind of forwards the more antithetical perspective and from the science side and then the action and reaction was in full force, shortly thereafter.

The American evangelical and fundamentalist landscape was highly impacted by the Scopes trial in 1926.  This is the movie, you know, Clarence Darrow and the high school teacher who was teaching evolution and all that and this was around the same time that the fundamentalist movement in the United States was gaining quite a bit of strength.  Later in the 20th Century, you have and the rise of the Religious Right in 1980, and just before that, the Reagan administration, especially, was – made close connections with religious groups.  It was the beginning of evangelicals and fundamentalists becoming more active, politically.  So if you’re younger, you assume that that’s been the way it is all these years, but it’s actually a quite recent phenomenon that evangelicals and fundamentalists have been active politically.  That began with the Moral Majority, led by Jerry Falwell.  That organization was the first to move in that direction.  They were mainly focused on homosexuality and abortion as two issues they were in opposition to.  They faded over time and another organization emerged in their place called the Christian Coalition and they really understood grassroots political strategies and getting on, you know, school boards and all that sort of thing.  That was led by Ralph Reed.  They had some scandal – kinds of financial things – and that organization collapsed.  Actually, on the retreat that we were on, Joel Hunter, an evangelical megachurch pastor, had accepted the leadership of the Christian Coalition and was on Nightline that very night.  He had to go and do a little video shoot because he was asked to step down from his leadership of the Christian Coalition because he wanted to bring environmental concern into the agenda of the Christian Coalition and the board was unwilling to move in that direction.
And then the Christian Coalition, basically, decreased its influence for a number of reasons and the mantle of the Religious Right fell on the Focus on the Family, led by James Dodson, very non-political for many years but it gathered the largest mailing list in American religious history and they formed a political arm called The Family Research Council and I think there’s a quote. Tony Perkins is the top media religious person quoted in the media, or was as of two years ago.  He said, “This is the risk of walking through the green door of environmentalism and global warming.  You risk being blinded by the green light and losing your sense of direction.”  So that demonstrates, maybe a different, you know, approach than a, “Let’s find common ground,” kind of approach.

So, another influence on the evangelical cultural landscape is the rise of talk radio, which you know, 10-15 years ago, was really a minor thing in the media landscape and now it’s a dominant voice.  If you listen to WJR, which is the great voice of the Great Lakes – I used to call it “middle-age radio” before I became middle-age, it’s kind of mainstream radio. You know, there’s 14 hours of fairly conservative talk radio and the hosts, to a person, except for Mitch Album, would be resistant to the science of climate change and would talk about that on a frequent level and Rush Limbaugh certainly would know or Sean Hannity or, or these others and that’s just been a factor in the religious landscape and you know, Americans listen to that, Evangelicals listen to that at a fairly high rate, and that has an impact.

I think there was a missed opportunity in the United States around the time that I came to faith.  I’m a Jesus freak, an unrecovered Jesus freak, which means I came to faith in the early 1970s as part of the Jesus movement and when I came to faith and the people like me who were coming to faith, were left-leaning, they were anti-war, they were pro-ecology and the Jesus movement was very much part of that understanding.  It was very non-institutional.  It wasn’t allied with any of the big structures.  It was like we had discovered Jesus for the first time and you know, typical Baby Boomer arrogance and that was also the beginning of the more popular environmental movement.  And in 1973, you had the Roe v. Wade decision, which, over time, people of faith became increasingly concerned about.  The environmental movement became associated with population control.  It was really important.  There was a lot more conversation about population control actually in the early 1970s and so you had this really incredible wedge over the issue of abortion and so a lot of the Baby Boomers, like myself, who were Jesus freaks and you know, were kind of like pro ecology and whatnot, gradually, there was a distancing because of cultural reasons.  

So – and some of the early environmental writers didn’t have the most sympathetic view of Christianity.  There was an essay by Lynn White, who wrote about the origins of our degradation of the environment and tied some of the origins to the Judeo-Christian ethic.  And so this is something that actually, a number of people and environmental scientists will ask me about, knowing that I’m a lover of the Bible and what do I think about this, so I thought I’d just give a brief perspective on this, especially the text which is sometimes brought up.
It’s essentially from the beginning of the Bible, the Book of Genesis, Chapter – two creation stories in Genesis – Genesis 1 and then Genesis 2 and 3.  And Genesis 1 includes this, this is from Verse 27, if you’ve brought your Bibles, scientists, you may open them.  

“So God created man in his own image, 
       in the image of God he created him; 
       male and female he created them. 

God blessed them and said to them, ‘Be fruitful and increase in number;’” which we have, “fill the earth and subdue it.  Rule over the fish of the sea and the birds of the air and over every living creature that moves on the ground.”
Then God said, ‘I give you every seed-bearing plant on the face of the whole earth and every tree that has fruit with seed in it. They will be yours for food.’”

A second verse that pertains in Genesis 2, the second creation story, Verse 15, then “The Lord God took the man and put him in the Garden of Eden to tend and to keep it.” And those are two different Hebrew words.  They mean to serve, to protect, to work, to tend the garden.  So it’s that word “subdue,” that environmentalists will look at and say, “Well, that, is that the source of our problem?  Is that the origin of kind of the technological, industrial society kind of having no concern about the environment and I think that is not a well-informed perspective on the text.  

When I read the text, one of the things it says to me is that humanity must struggle for existence.  You know, it’s easy for us, as 21st Century people, to think of nature as no big problem; we’re pretty well insulated from the destructive power of nature, but the ancients weren’t.  They were affected very much by storms and especially in the Middle East where, where these writings first came from.  There is a need to struggle against the elements and that’s part of being a species, actually, is to struggle for existence in order to multiply and fill the earth.  In the context of this word – it’s both struggle and then to rule – this is right after the text about humans being made in the image of God.  They were clearly creatures – we share creation with the other creatures – but there’s something distinctive about humans.  They’re made in the image of God and the idea of rulership is associated with God in the Bible, and so I think it’s reasonable to infer that this is meant to be a benevolent rulership, rather than a dominating, destructive rulership, especially when you understand that the fifth day of creation, which is right before our text that we’re considering – the sixth day of creation – of the first blessing that God extends in all of the Bible is to the sea creatures.  “Let the sea swarm with living creatures.  And God blessed them and said, ‘Multiply and fill the earth.’”  And in Biblical perspective, when God speaks of blessing, the blessing stands and it remains. And so the first blessing in the Bible is for the sea creatures to multiply and fill the earth, so it certainly would’ve been understood from the early readers of the text that whatever our blessing was, couldn’t impinge on their blessing, and then of course, you also have the fact that God limited the humans in the sixth day of creation to being vegetarians and so whatever kind of rulership it involved, did not include going to McDonald’s.  
So, as a whole, I think it’s safe to say that the Bible’s environmental ethic would include the following staples: first, the creation is good.  The natural world around us is good, and that’s a significant departure from the other religious traditions of the day, which said that matter in the physical world was inherently evil and we need to escape it more than anything else.  The Biblical view is that matter is good, creation is good, it comes forth from God.  Creation is sacred.  Creation is not divine, that’s one of the main messages of Genesis Chapter 1.  The stars and the Moon are not to be worshipped; it’s not divine, but it is sacred, meaning it belongs to God and is to be respected.  We humans are part of creation in Genesis, Chapter 1.  And it’s only at the end of the chapter that you have the emergence of human life, and all in the context of other life being created.  We are fellow creatures.  We actually share a birthday with the other land animals, whether you read Genesis literally or more poetically, we share the same birthday.  Biodiversity is God’s idea.  In Genesis Chapter 1, each species is given its niche, which it’s to inhabit, and it’s all supposed to work together, having been given by God.
Humans have a special role as stewards in God’s creation.  This is a theme running throughout the Bible and it’s especially emphasized by Jesus.  The idea of stewardship – that we are to take care of stuff that doesn’t belong to us for future generations – but primarily as an act of worship because it belongs to God, and – there’s also an interesting perspective on technology in Genesis.  Technology is inferred by the command to multiply and fill the earth.  You can’t do that without boats and ships and technology and the development of culture.  The Bible begins with the garden, it ends with the city, so it’s progressive over time.  Culture is inferred there, but the potential for human technology, especially, to cause harm is recognized in the Bible and this is the main point of the Tower of Babel story, where the humans built the tower and God was alarmed and he confused the language to slow down the technological progress.  He could even understand the taking of the fruit of the tree of the Knowledge of Good and Evil as right at the heart of our rebellion against God – is grasping for knowledge that we’re not yet ready for – and some of the workings of that are something we see to this day.  With every new technology, there always seems to be a dark underside as well as a wonderful potential for good.  So you see that ambivalence toward – or that, that dual view of technology in the Bible itself.

So, takeaway.  I think it’s safe to say that environmental concern is consistent with a Biblical worldview, to use that phrase, and that the current ambivalence between environmental concern and faith is not supported by the Bible.  So, concern for the environment is something that is a Biblical value and the tension that we see between the scientific and the faith community, I think, has more to do with the cultural factors around it than anything intrinsic to the Biblical worldview and I think it’s important to see that evangelicalism in the United States is in a position where it’s probably wandered from the Biblical view of environmental stewardship.  That’s the bad news.  The good news is that evangelicals love to discover something that has been ignored in the church for years and get religion all over again.  That’s the ethos of evangelical.  It’s born again.  It’s a new start.  Its revival.  Its renewal.  And so, the evangelical movement was really birthed with that understanding of, “Oh, there’s been something that’s been in the text that we’ve been ignoring.  Our cultural lenses have kept us from embracing it and ah hah!  We found it!  The Spirit has shown this to us and it gives new impetus to the movement.”  So, I think that’s a hopeful motif in the evangelical ethos.
So, I think we’re in a really interesting moment, right now, on this issue in the United States.  I think it was Martin Luther King talked after he had maybe first met with President Kennedy and was frustrated by Kennedy’s inability to get a civil rights act passed and he came back to some of his friends and said, “You know, a politician is someone who licks his finger and puts it up in the wind to see which way the wind is blowing, but I want to be part of the movement that changes the wind.”  The Civil Rights Movement, and that’s exactly what happened – King led a movement that changed the wind, so that when the politicians had their wet fingers in the air, they knew which way the wind was blowing.  I think we’re in one of those moments in the United States when it comes to environmental concern and the openness of the faith community to this, in spite of this rocky history that we have.

So, how can scientists approach evangelicals more effectively?  I’m giving advice to scientists, as an evangelical, for how you can approach my community more effectively to be part of the solution at a cultural level, to addressing some of these problems.  And the first thing would be that you would begin to look – I think this takes eyes of faith, actually – an begin to look to people of evangelical faith as potential allies in the effort to address environmental concern, rather than adversaries.  My awakening to environmental concern took place at this retreat that I went to.  I had no particular – I didn’t have a dog in the fight of environmentalism.  I was generally positive to the environment.  I didn’t want to trash the planet, but I hadn’t tuned in to climate change.  The people around me tended to be a little bit more suspicious of the environmental movement.  As a whole, I had my antenna up for a lot of that stuff when I was at the retreat, that I had an awakening when Gus Speth, the first man to – first person to advise a U.S. President on climate change – he is now the Dean of Yale School of Forestry and the Environment – stood up and he said, “I used to think that the top three global concerns having to do with the environment were climate change, biodiversity loss, and ecosystem collapse – the inability of the land to sustain crops – and I thought that with enough good science, in 30 years, surely we’d be able to solve these problems, but I was wrong.  The top three environmental concerns are pride, selfishness, and apathy.  And for that we need a spiritual and cultural transformation, and we scientists don’t know how to do that.  We need your help.”  And when he said, “We need your help,” the Holy Spirit came upon me, and by that I meant, I felt a chill over my body, the hair on my arms when up, I felt as though a cat had walked behind my legs and gently rubbed it against it and I had that fullness in my throat and water behind my eyes, and that’s when I had my awakening to environmental concern; because a scientist reached out to me and talked about the need for a spiritual and cultural transformation to deal with these issues.  So look to people of evangelical faith as potential allies.

And, appreciate the potential for good inherent in the American evangelical community, and I think this – because of the isolation in our two communities – you know, all it takes to be partisan is to give your own community the benefit of the doubt consistently and not to give any other community the benefit of the doubt.  And I think we’ve been doing that between our two communities very consistently at a cultural level.  And so you have to make an effort to appreciate the potential for good inherent in the American evangelical community.  If you want to read a book about this, Bowling Alone is a great book by Robert Putnam from Harvard.  He talks about the precipitous decline in social capital since the World War II generation.  The World War II generation had the strongest social capital – that means they were most connected to other people, they were committed to institutions, the social life was strong in the era – with the Baby Boomers and every subsequent American generation, there has been a precipitous decline in social capital and Robert Putnam ties that to malaise, increased mental health issues, increased depression, headache, intestinal disorders with all the studies, and he gives a prescription for reversing the decline in social capital, and though he’s a secular person, he says a religious awakening is probably the most effective thing to reverse social capital because historically, it’s been the only thing in the United States that has reversed it.  Someone who is part of a church has 40 percent more social capital than someone who is not part of a church.  
So appreciate the potential for good inherent in the evangelical community, and then keep doing just what you’re doing today, which is learning the language of evangelicals, so you can communicate more effectively.  If you don’t understand the difference between a fundamentalist and in evangelical, you’re in a terrible position to be able to engage people of faith in this community and you’ll be making assumptions which are unwarranted.  I think the person has done the most in this on the science side is E.L. Wilson, the – probably the preeminent biologist, the ant expert, the bug guy, E.L. Wilson, who would who described himself very openly as a secular humanist – not a person of religious faith – but he wrote a little book, we ordered copies, I hope it’s gonna arrive before the end of the day to make available to all of our scientists – and the title of the book is Creation and it’s pretty unusual for a secular humanist scientist to refer to nature as the creation, but he was advocating for that as part of the cultural engagement we made with people of faith in order to deal with environmental concerns.  I’m not recommending that book so much for the evangelicals, because I think the tone that E.L. Wilson adopts is somewhat condescending and patronizing and you would pick that up if you were an evangelical, but if you were a scientist, I think what you’d see is the preeminent scientist modeling an effort to reach out to the evangelical community and even referring to nature as the creation from time to time in the right kind of cultural context can make a huge difference for people.

Another excellent book would be Understanding Fundamentalism and Evangelicalism in America by George Marsden, who also did an interesting study on the University of Michigan on this, which is worth reading, but Understanding Fundamentalism and Evangelicalism – I would actually recommend that book to my evangelical colleagues because it gives a lot of the history of some of these cultural divides and he writes from a perspective that is sympathetic to faith, not antithetical to faith.
Another thing to do, and this is – meeting Carl and going to that retreat turned me on to this and it was one of the biggest surprises, which is – when I met biologists, I felt an incredible kindred spirit with them that was like the substrate of our way of looking at the world – and I think it’s this:  we both share an apocalyptic vision, we believe that the world is going to Hell in a handbasket, we both have missionary zeal.  Carl talked about writing the song for the blue ocean because he wanted to shame the people who were mistreating the planet and he wanted to save the bluefin tuna and the salmon.  He had a message, he had a mission, he had missionary zeal.  We have a countercultural message.  We feel that our message is not, you know, in sync with the powers and the principalities of this age, so to speak, and we’re both very active, globally.  So, a biologist is always going to be taking field trips to, you know, Guatemala and whatever.  You know, evangelical missionaries are incredible force for good around the world.  Nicholas Christoph talks about evangelicals as the new internationalists because so many evangelicals know things about other countries because they’ve gone on short-term mission trips and you know, they’re bringing clean drinking water to communities, they’re installing toilets, their kind of like a public health army that’s completely volunteer and under the radar and so this is some real – a real substrate of common ground in our weight of being in the world, actually, that I think is kind of exciting.  So identify areas of common ground and concern. 
And then fourth, reach out to the evangelical community in an effort to engage them.  In other words, become evangelists for the environment and I think environmental scientists have actually done a poor job of this.  And you can learn from evangelicals how to reach out to the surrounding culture more effectively.  Evangelicals are the marketing geniuses of American religion, especially the megachurch evangelicals.  And so, learning the language of the culture and translating what you know into that language, but it really involves reaching out to the evangelical faith community, and I think a lot of scientists are now doing this.  It’s one of the most exciting things I’ve ever been part of.  We’ve – Don Bromley runs a web site called Creation Care for Pastors and we’ve distributed 12,000 booklets on creation care to evangelical pastors in the past year and we have a scientific advisory board on the website, where any evangelical pastor who comes to the website can ask a question of scientific advisers – and this is our list of scientific advisers.  Phillip Landrigan, Professor and Chairman, Department of Community Preventative Medicine at Mount Sinai School of Medicine; Thomas Lovejoy, President of the Heinz Center; James McCarthy, Professor of Biological Oceanography at Harvard, a small school on the East Coast; Camille Parmesan, Associate Professor of Integrative Biology, University of Texas; Stewart Pim, Professor of Conservation Biology, Duke; Peter Raven, Director of the Missouri Botanical Garden; Carl Sefina, Jay Gustaf Speth, the Dean of the Yale School of Forestry; E.L. Wilson; Eric Shivian, Nobel Prize winner at Harvard; Rita Colewell, distinguished university professor, head of the American; Judith Curry, Atmospheric Scientist at Georgia Tech;  Gretchen Daly at Stanford; Paul Epstein at Harvard; Howard Frompkin, Director of the National Center for Environmental Health at the CDC; James Hansen, Director of the NASA Goddard Institute and Bernard Heinreich.
We evangelicals are rockin’ and rollin’ when it comes to connection was some top-flight scientists.  And these are all scientists who are willing to respond to emails that evangelicals right them with their questions about climate change or biodiversity or whatever and that’s – and I just think that’s a really cool, cool development.  Sorry, I’m a little bit enthusiastic about that but that’s – I am an evangelical, that’s in my DNA.  If you’re not excited, there’s something wrong.  And then – where am I?  Oh, reach out.  Yes.  

A great way to reach out is if you have an evangelical in your family or a member, a grad student, if you’re a professor – asked them about their understanding of environmental stewardship in their faith tradition and just get them talking about that.  The fact that you’re open to that and learning about that can do a lot to tear down some of these cultural barriers that we’ve been hindered by.

All righty.  Enough of the scientists, how about us evangelical pastors and leaders – what can we do to effectively approach scientists?  How’s my time, by the way?  Okay, we’re fine on time, actually.  No, we’re good.  I won’t be talking that much longer.  The first thing is to acknowledge the gap between Biblical values and the current attitudes and practices of the American evangelical community.  There is an enormous gap here that we have to recognize, and I think it’s helpful to scientists if we approach them with humility and we recognize the gap between what our sacred text teaches and what we’re putting into practice.  It’s reasonable for those on the outside of faith looking in to judge of faith by its practitioners, and I think if I were a thoughtful environmentalist, and I were judging evangelicalism by the practice and the attitudes of many evangelicals and evangelical leaders, I would have not the slightest interests in darkening the door of an evangelical church.  And so I think it’s important for us evangelicals to acknowledge that there’s a gap between our tradition, our sacred text, and our actual practice.

You know there was a survey done, I think this was a Pugh survey, which is pretty responsible survey group, and they determined in the mid 90s – that as faith in God increases, care for the environment decreases.  As faith in God increases, care for the creation decreases.  So, the more religion you have, the less likely you are to care about the environment.  You know, you know, just by comparison, where evangelicals are doing well, evangelicals give more money outside of the church to charitable organizations which are not religious than any other group and I think that reflects well on evangelicals but that the Pugh survey says there’s an inverse relationship between faith in God and care for the environment, especially when you understand that the environment is God’s creation, really is a shameful, a shameful thing, not to put too fine a point on it.  Maybe we could have a moment of repentant prayer on our knees.

Okay, second, maybe being on your knees wouldn’t be the best way to approach a scientist.  It might be considered socially awkward but – um, listen to the environmental scientist as you would want to be listened to.  You know, actually take time to listen to an environmental scientist, rather than having the cultural pricklies up.  You know, Jesus said something pretty powerful in Matthew 7.  “Therefore, however you want people to treat you, so treat them for this is the law in the prophets.”  Of course, the law in the prophets at that time was the Bible, so this is not some little flaky, little touchy-feely soft side of Jesus.  This is the hermeneutic for the Bible and the understanding of the Bible; however you want people to treat you, so treat them.  And so, we evangelicals have a message which we want people to listen to, and one of the best ways to be able to do that is to listen very carefully in the same way we would want to be listened to.  Sympathetically, what do you understand that I don’t understand when we’re talking with environmental scientists?  I think one of the most destructive things in the American evangelical community is the way that we have allowed, what I would think of as populist conservatism – AM talk radio entertainment – populist conservatism – I’m not talking about conservatism as a political philosophy, per se, which after all is about conservation and some of the early conservationists were politically conservative, but what you get on the talk radio shows is really a form of contempt towards environmental scientists, environmental wackos, that kind of language.  Contempt is very much part of the ethos of that media world, and it seeps into the church.  I see it in every evangelical church that I’ve ever been in, including our church, the Ann Arbor Vineyard, which is in Ann Arbor and that I’m a leader in environmental stuff nationally, as far as evangelicals – is only because there have been so few of us to date.  That contempt is out there and it’s really important for us to repent of it because it’s completely antithetical to Jesus.  You know, the Kingdom of God has a little thing over the top which says “Abandon Contempt All Ye Who Enter Here.” In the sermon on the mount, contempt is one of the things that is really focused on by Jesus as related to hatred, related to murder; no place in the Kingdom of God for contempt.  Anyone who refers to his brother as a fool will suffer the fires of Hell.  You know, little encouragement in words like that.
And then thirdly, this is a corollary to the previous – learn science from reputable sources.  I am amazed at how many evangelicals I know who their only understanding, for example, of climate science is from media sources that are skeptical about climate sources, or web sites that are skeptical about climate science.  And I’m not saying no intelligent person can have doubts about climate science I am saying that we should get our science from reputable sources and that the AM talk radio hosts who are by self definition entertainers, and don’t have a scientific background, are people we should tune out when it comes to getting reliable information about science.  And by the way, my apologies to my African-American brothers, because they don’t tend to tune in to rush Limbaugh nearly at the rate as the white evangelical community.  So much of what I am saying here really applies to the white suburban evangelical community.

A great book to read – I read it last summer – was Hot, Flat and Crowded, by Thomas Friedman.  He’s not a scientist – which is great because you can understand what he says, and he connects a lot of these issues:  energy and the warming of the climate, and population and these issues in terms of what’s coming down the pike and, and it’s an excellent read. Again, Hot, Flat and Crowded and Thomas Friedman is not like the raging liberal.  He actually supported the invasion of Iraq so, there we go.  By the way, another problem that we have in the evangelical community is we’ve created a category – we’ve committed a category error.  It’s very common in American evangelicalism to say that liberal is equal to unfaithful to God and conservative is equal to faithful to God.  You can – you’ll hear the world “liberal” used as a pejorative in many white evangelical churches and that’s a category error.  There’s nothing in the Bible about liberal or conservative, the category is faithful to God or unfaithful to God.  And if you read the teachings of Jesus, you’ll see things that are – that are highlighted in conservative political philosophy, personal responsibility, concern for morality, those kinds of things and you see things that are highlighted in the liberal political philosophy; concern for the poor and whatnot, so I think the more we can get away from liberal and conservative as categories that we think our religious categories as evangelicals, the better off we’ll be, but that was just a free rabbit trail.  
And then finally, demonstrate the power of faith to care for creation.  Why should anyone listen to us if we’re not producing anything of value?  If we have the good news to beat all good news and it’s not good news for the global problems that we’re facing, well it’s not good enough and our articulation and understanding of it isn’t good enough, and so – I think this is where evangelical churches can really shine because evangelical churches are activist organizations.  We don’t – we have fewer study groups and more ministry action groups.  So, in some of the liturgical traditions or even some of the social justice, there’s more of a study kind of orientation to social problems.  Evangelicals, once they get hold of that bone, and they’re gonna want to do something about it and so I think there’s an enormous energy and power in the evangelical faith community for demonstrating change on this issue.

You know, the church buildings are probably one of the worst environmental building spaces in the country.  We have buildings that are used on the weekends and much less during the week.  We have large parking lots that are asphalt paved that are filled up on Sunday and are empty during the week.  We keep them lit through the night and through the day because we want everyone to see our church signs.  There’s an enormous goal and you can do it if you were the steward of building in just getting an energy audit, changing over to compact light – you know, compact fluorescent lighting wherever you can, adjust in the thermostat so it’s cooler during the week than – and during the night time – just an enormous – we’ve been doing some of these things at the Ann Arbor Vineyard and it’s nice to save a little money at the same time.  So Don Bromley leads our environmental ministry at the Ann Arbor Vineyard, he might be able to share a little bit later about things that we’ve done.  We did an environmental stewardship policy on our board level: Said we want to look at all of our ministries and we want to integrate environmental stewardship into our understanding of discipleship, but we also want to look at our ministries across the church and say where can we be better stewards of the environment.  That’s a policy, a top-down policy now, in our church.  

And then finally, I would invite evangelical pastors to – as you gain a conviction on this issue – and this is something that Phil brought up about the caution of evangelical pastors – you cannot tackle this issue in an evangelical church United States without using some of your equity, because there will be people in the church that will make assumptions about what you mean that they get fearful about and so in order to do anything of value in your church or student group, you have to be willing to spend some of your equity.  So I’d encourage you, if you have conviction, this is an important issue to spend some equity on, and that’s kind of like what we’re supposed to do, is spend our equity.  That’s the whole take up your cross daily and follow me – this is supposed count – cost us something and there’s a way to lead the change process that’s wise and there’s a way that’s unwise and most pastors are good change agents.  But I think this is an issue that requires the change process in evangelical churches to make any real progress.
So, takeaway.  Evangelicals have an enormous power to become a force for reconciliation between science and faith by focusing on the Biblical teaching about care for creation and by stepping back from the politically driven culture war approach that has characterized much of our movement.  And so I think that’s kind of like what God is calling us to do in these days, especially when it comes to the issue of environmental concern.  So, when I was talking to the evangelicals, I could get into a little bit more exhortational mode because these men and women know how to handle that and enjoy it, actually.  So good.
End
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